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Trust Not in Chariots or Horses 


“FTNHE tumult and the shouting” are over. We 

have got ourselves safely into the second half 
of the 20th century; or is it the last year of the first 
half? The experts seem to differ. But at any rate 
we have chosen the man of the year, and the man of 
the half century, and the most illustrious woman, 
and the ten best-dressed men to say nothing of the 
women. These and other momentous decisions give 
us a comfortable sense of release from anxiety. We 
can now, without too many twinges of conscience, 
survey the scattered fragments of our New Year’s 
resolutions (it is nearly a month since we made 
them), and realize that we are back again in the 
ordinary day by day work of life. 

But that is all on the surface. The fact is that no 
one whose thoughts go out ever so little beyond his 
daily concerns, finds himself free altogether from 
anxiety of a sort. His Christian faith, if he has the 
good fortune to possess it, gives him an ultimate se- 
curity, a deep underlying certainty. “He will not be 
afraid of any evil tidings, for his heart standeth fast, 
and believeth in the Lord.” He will not be afraid 
of the evil tidings but he must face them. The very 
faith which brings him ultimate serenity and sweeps 
fear from his heart puts on him that responsibility. 
He cannot live in God’s world and rest on God’s 
strength without finding himself involved in God’s 
purposes, tangled up inextricably in the task of get- 
ting God’s will done on earth as it is in heaven. 

When the half century came to the turn, that task, 
whether thought of as God’s task or only as man’s, 
filled press, radio, pulpit and fireside talk. How are 
we to get forward to greater welfare for nation and 
world? How are we to find ways to create a decent 
and peaceful world community? Out of the many 
answers to the many questions bearing on the great 
task itself, here are some comments on one very 
obvious trend of opinion. 

As the months of 1949 went by one became aware 
that in that area of national policy which dominates 
all others, our relations with Russia, the conscience 
of America was hard at work. All kinds of serious- 
minded people, holding all kinds of views, were be- 
coming more and more convinced that at that danger 
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point something more positive, more constructive 
must be done to relieve tension and the fear of a 
catastrophe too terrible even to contemplate. The 
Federal Council Conference weighs “Moral Respon- 
sibility and United States Power” ; the Friends Ser- 
vice Committee offers a carefully conceived program ; 
individual denominations speak out. The Pope, 
whose word is potent with many Americans, pleads 
for peaceful international adjustments. Outside the 
churches the same movement is apparent. The re- 
port of the C.E.D., the significant appeal of the 
group headed by Dr. Dewey and Dr. Coffin, many 
voices in press and radio, the continued efforts of the 
small nations in the United Nations illustrate the 
same point. All ask what is in effect a reconsidera- 
tion of our foreign policy in the light of moral val- 
ues, something which, transcending the Truman 
Doctrine and the Atlantic Pact is an expansion of 
the E.C.A. and Point 4. 

Here is a challenge to America. It is especially a 
challenge to American Christians for it grows out 
of their faith. It is emphasis upon the very meaning 
of their faith, the supremacy of moral values. What 
kind of things, then, can Christians do to help for- 
ward these hopeful movements? They cannot, of 
course, let their hopefulness lead them to think we 
can reach a world without tension. Toynbee is cer- 
tainly right about that. Indeed a world without ten- 
sion would be hopelessly static (and uninteresting). 
The cross is no symbol of such a world. Nor can 
we have any very clear hope that the Russian drive 
for power is likely to cease. Russian policy is no 
longer directed if it ever was, by a whole-hearted 
desire to save the world by communism. It is a 
power drive. We have tried to meet it by emphasiz- 
ing our defences, meeting force by force. We still 
need force, but this growing body of opinion keeps 
saying to us the time has now come to put our full 
strength in these more essential and more radical 
means, and that is precisely what the Christian faith 
would say. 

But if we do change the emphasis, begin to develop 
the implications of Point 4, and increase steadily 
our effort to reveal more adequately to the world 





what freedom means, there are certain spiritual con- 
tributions we can make and must make to our na- 
tional policy. 

The first pre-requisite is to help people conquer 
the corroding fear which has endangered our demo- 
cratic principles and turned our minds to police state 
methods at home and to war as the inevitable out- 
come of international tension. For Americans to be 
afraid is to repudiate their whole past history. They 
have believed in the freedom they preached. They 
have had confidence in its inherent appeal. They 
have had a buoyant kind of fearlessness, often boast- 
ful, often foolish, but rooted in a deep faith that 
men cannot be what God would have them to be 
without freedom. Such faith is ready to adventure. 
Such faith 7s courage. We need desperately to see 
that our ultimate trust is not in “chariots and horses” 
but in the Lord. Not atom bombs count most, but 
moral values; not secret weapons, but the open 
weapons of spiritual warfare. We must change our 
mind-set. We have made it plain to Russia that we 
can and will use armed force if necessary to protect 
the free countries of the world. But we need to 
show the world that our real trust is in the deep and 
eternal values of life. That trust—if we may appro- 
priate Professor Schlesinger’s fine phrase, with an- 
other content—that trust is our “vital center.” 


A second contribution which the Christian faith 
can make to the present problem is its confidence 
that love, which in world relations means goodwill, 
can with the help of God rarely be resisted to the 
end. It may find its way through many and strange 
paths. There may be domestic upheavals behind the 
Iron Curtain. There is not likely to be anything to 
deflect seriously the power drive; but every addi- 
tional square mile which comes under Moscow con- 
trol makes that control more difficult. Communist 
China for example cannot shut the doors effectively 
on the West if the West tries to keep them open. 
The very educational progress of which Russia 
boasts increases the difficulty of isolation, and be- 
hind all that is the slowly growing interdependence 
of the nations of the world. Every step which brings 
the free or relatively free nations closer together 
brings increasing pressure, if that is the proper met- 
aphor, upon the Iron Curtain. It must open now 
here, now there. That is the way Christian love 
works. It keeps on trying, and thus out of the ten- 
sions of today there is a chance of building up some 
sort of adjustment ; of finding some way to get along 
together without the hideous recourse to war. (Note 
Dr. Niebuhr’s article, “Streaks of Dawn,” Decem- 
ber 12, 1949 issue.) 


And again, through all this our faith points us to 
the United Nations, to the constructive work of its 
various agencies, to its supremely important func- 


tion of focusing world opinion, and therefore to the 
necessity, often evaded, of giving it first place in our 
policy making. A law-governed world can hardly be 
achieved for many years ; but the development of the 
United Nations is the way towards it. That great 
body is for the Christian not only of practical ser- 
vice in making a decent world, but a kind of symbol 
of the goal which the church proclaims in the Gos- 
pel of God’s love. The brotherhood it envisages 
seems as yet to be but words on paper; but those 
words count and lead men on. 

If, then, it is true as it seems to be, that we in 
America have been groping during these past months 
for something better and more constructive in our 
foreign relations, something which changes the em- 
phasis from physical force to moral power, the direc- 
tion which the conscience of America is thus prick- 
ing us on to take, is one to which the Christian, 
helping to shape that course, has opportunity to con- 
tribute much. It comes to him as a challenge. It 
embodies much which his faith demands of him. It 
enforces the Psalmist profession: our trust is not in 
chariots and horses but in the Lord our God. 

Epwarp L. Parsons. 





Niemoeller Statement on 
Division of Germany 


Surprised Germans are still commenting on a recent 
statement by Pastor Martin Niemoeller to the effect 
that most Germans would prefer their country to be uni- 
fied under the Communists than to have the present 
East-West split. 

Die Welt, British-licensed daily, sharply criticized the 
president of the Evangelical Church in Hessen and Nas- 
sau, asserting that “only a negligible minority” of the 
people would prefer unification under Communism. 

Pastor Niemoeller charged that the ceding of “Protes- 
tant territories east of the Oder River to a Catholic 
State (Poland), as well as the developments in West- 
ern Germany, have considerably weakened the position 
of German Protestantism.” 

This situation, he said, was one reason why he did 
not participate in the Western state elections. He said 
he felt that there should have been a vote to ascertain 
whether Germans regarded the establishment of a West 
Government as necessary. Such a referendum, he con- 
tended, would have had a negative result. 

Pastor Niemoeller stressed that he did not mean, in 
his original statement, to imply that the West had no 
idea to offer Germany, while Soviet Russia did. 

He said the democratic idea, however, could not be- 
come effective under occupation. 

Niemoeller later sent an open letter to the Minister 
of the Interior in the West German Government, pro- 
posing that the United Nations take over the occupation 
of Germany. He declared that such action by the United 
Nations would avert an “almost inevitable war” and 
cause the Iron Curtain to “crumble.”—R. N. S. 
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The Reformation of Christianity’ 


Y. T. WU 


... In the past as well as at present, imperialists 
have certainly “used” Christianity for purposes of 
aggression, exploitation, treachery, and suppression 
of the Chinese people. This has probably not been 
the intention in the minds of Western missionary 
societies and missionaries. They probably think that 
they came to China with pure motives, but actually 
religious faith and thought are not able to escape 
the influence of the social system and environment. 
We cannot deny that the countries that send mis- 
sionaries, like America and England, are capitalistic 
and imperialistic nations. Because of this the Chris- 
tianity that they brought to China can quite naturally 
not escape the influence of that social system. Many 
of China’s unequal treaties in the past arose from 
“religious cases.” The Christianity that foreign mis- 
sionaries preached was mostly conceived and nour- 
ished in the thought pattern of capitalism. The 
schools that were run by the Christian church, espe- 
cially in the past, were filled with the opiate of im- 
perialism and cther enslaving elements. . . . 


In the last two years the relations of Christianity 
and imperialism have become more acute and mani- 
fest. It can be said without hesitation that the 
U. S. A. is responsible for the last three years of 
China’s civil war. It is extremely painful that some 
American world-famous Christian scholars have not 
only not opposed this aggressive foreign policy of 
the United States, but on the contrary have been its 
defenders and apologists. Their attitude is thor- 
oughly anti-Soviet and anti-Communist. The Chinese 
Revolution led by the Chinese Communist Party 
is also included among the things they oppose. Be- 
cause these scholars are all important Christian lead- 
ers, their speeches have deeply influenced the policy 
of foreign missions and, as a result, in China the 
personnel, finance, and direction of the work has 
been influenced by this. This is not only true of 
America but of other countries and of many inter- 
national Christian organizations. The Chinese church 
at present, while being in name independent, has in 
reality not left the direct and indirect influence and 
control of Western Mission Boards. Thus in a 
situation like this if we say that Chinese Christianity 
has no relationship to imperialism at all it is not in 
accordance with the facts. Besides this imperialistic 

* This article is made up of selections from a series of 
articles by Y. T. Wu who is one of the Chinese Christian 
leaders who most fully welcomes the Communist regime. 
This article will enable American Christians to understand 
how recent events appear to some Christians in China who 
support communism on the political level while they retain 
their Christian loyalty. It is followed by a letter by an 


American missionary, the Rey. Robbins Strong, written in 
criticism of Dr. Wu’s position. 
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influence the Chinese Christian church has many 
other defects. The gospel that it preaches is, for 
the most part, not the revolutionary gospel of Jesus 
that liberates people. It is either the opiate laden 
gospel of individual salvation, or it is a superfluous 
gospel that gives the bourgeoisie and leisured classes 
a feeling of peace and comfort. The gospel is far 
from the masses and the refining reality of the pres- 
ent conflagration. It cannot give suffering humanity 
a way out.... 

But I have not lost hope for Christianity. I have 
been a Christian for 31 years and at present I am 
still a loyal and sincere Christian. In the past ten 
years my Christian faith has been refined and puri- 
fied, but the basic elements of this faith I have held 
on to tightly without discounting them at all. There 
is no conflict or opposition between this faith and 
the new thought I have come into contact with in 
the last ten years. On the contrary they have been 
thoroughly brought together and blended as mutually 
complementary. My kind of religious faith, while in 
matters of form it is very similar to the prevailing 
Christian faith, is in matters of content and spirit 
very different. I dare not say how closely my faith 
approximates the revolutionary gospel of Jesus, but 
I can say without hesitation that the prevailing 
Christian faith not only does not show this revolu- 
tionary faith but contradicts it, betraying the gos- 
pel. This kind of Christianity, if it is not willing 
to get out of its old ruts, to repent and change its 
way of life, will be eliminated by the tides of the 
times and finally relegated to the museum as an his- 
torical relic. ... 

How shall we reform the Christian church so 
that it can be filled with new life? In the 16th cen- 
tury Martin Luther led the Protestant Church in a 
religious revolution away from the Roman Church. 
The period of the religious revolution was also the 
period of the industrial revolution. The industrial 
revolution overthrew feudalism and produced capi- 
talism. The religious revolution caused this new- 
born power that came out of Catholicism to break 
the deep grip of the feudalistic system and become a 
new Christianity based, as was capitalism, on the 
theory of individualism. Both in form and spirit 
Protestantism and capitalism were identified. These 
historical facts explain why the whole period of 
capitalism’s ascendency was also the golden era of 
Protestantism, and why in a capitalistic society 
Protestantism was reduced to a comfortable, easy- 
going sort of thing. But now the times have changed. 
Capitalism is decadent and quite naturally the Chris- 
tianity that grew up in the hot-house of capitalism 
will decay with it.... 





If what we have said is correct then we can point 
out the direction of the Christian reform and the 
path along which it should exert itself. First, I 
believe that Christianity should make an effort to 
separate itself from the capitalistic and imperialistic 
systems. This is not easy but it is necessary. Present 
Christianity is a parasite on the bourgeoisie. It may 
be that separation from this class amounts to death 
in its financial and its long-announced principles of 
independence, self-support and self-propagation and 
become a genuine down-to-earth Chinese church. 
The Western church was raised in the hot-house of 
capitalism ; the Chinese church and its work has for 
the most part been raised in the hot-house of mis- 
sionary societies. Thus if it really wants to be inde- 
pendent, self-supporting and self-propagating it is 
possible that in its finances and work this will 
amount to partial death, but it is just this death 
that will be its new life. 

Secondly, Christianity must know the present 
period and its own past history. Its history has some 
bright spots: it gave birth to present civilization and 
the old type of democracy ; it has been a teacher in 
social work and the source of humanitarianism. But 
there are also some dark sides to its history: its 
superstition, its decadence, its snobbishness, its 
cruelty, its connection with the ruling classes; all 
have made it a light placed under a bushel and salt 
which has lost its flavor. Faced with this history it 
should repent and criticize itself seriously. In the 
spirit of deep repentance it should try to understand 
this new period. 

O ye bigoted and reactionary Christians who com- 
pare communism to the ravages of a great flood and 
the wild animals ; who compare Soviet Russia to the 
Prince of Evil and destroyer of the world; who 
compare the political power of the People’s Democ- 
racy to the dark period when Protestantism was 
oppressed by Roman Catholicism and who regard 
the fear and flight of vacillating and ignorant peo- 
ple as being martyrdom and a righteous sacrifice— 
you must wipe out all of these old-fashioned reac- 
tionary thoughts. Christianity must know: this is 
the period of the people’s liberation, a period of 
bankruptcy for the old regime and Christianity 
should get rid of the old period and accept the new. 
Christianity must know: it itself has crucified Christ 
anew and again bound him up tightly in burial 
clothes. Christianity must know: it no longer has 
a monopoly on the remedies necessary for the heal- 
ing of the world’s suffering, on the contrary God 
has already taken the key of salvation out of its 
hands and given it to others. In one word, Chris- 
tianity must deeply and thoroughly understand that 
the old must be buried so that the new life can ap- 
pear. 


Finally, Christianity must enter into the “wave 
of the present” and join hands with all those who 
love peace and democracy, who oppose all im- 
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perialists that secretly plot to stir up a new war, 
who oppose the old powers that exploit and oppress 
the masses, all who under the banner of the New 
Democracy strive together for the building of a 
new China. The church does contain some socially 
conscious groups such as the YMCA and the YWCA 
which will naturally do this. Those churches that 
place their emphasis on devotions and worship 
should also enter into this “wave of the present.” 
In the last two years because of the demands of 
reality and local mistakes many church buildings 
have been occupied and borrowed. We hope that 
this is a temporary phenomenon of the war period 
and that when the situation is more settled the gov- 
ernment will thoroughly carry out its policy of re- 
ligious freedom and strenuously eliminate all actions 
which are contrary to this policy. 


If we look at all this from the point of view of 
the church we feel that it should adopt a more posi- 
tive attitude. In most churches the sanctuary is 
only used for worship services one or two hours 
a week and the rest of the time it is empty. Why 
can’t we change this so that the church can be a 
community center for social movements. Perhaps 
some will say that this will defame the Holy Place 
and be contrary to the idea of holiness in worship. 
But God is not necessarily in an empty church; He 
can also be in the masses who are seeking His will. 


If the church is able to change its spirit and atti- 
tude then it will be able to unite with the masses and 
will not longer be despised by them. Then it will be 
able to encourage them and lead them. It will be 
able to use Christianity’s exalted spirit of love and 
service, toleration and forgiveness, sacrifice and self- 
denial to influence them so that in these disordered 
times they can dispassionately and objectively solve 
all problems. If the church is able to do this then 
Christianity can become a constructive force in the 
new period. This kind of change of heart will not 
only enable it to rise from death to life but will help 
to influence the world church to leave its old ruts 
and enter on a new path. 


In the last two years during the war of liberation 
many Christians have had feelings of fear waiting 
for the situation to develop. It is as if they felt that 
their destiny was in someone else’s hands. If what 
we have said above is correct then we can conclude 
that the destiny of Chinese Christianity is not in the 
hands of any person, but in the hands of the Chris- 
tians themselves. I hope that all the Christians of 
China will in a positive, daring, and joyful mood 
welcome this unprecedented period in China’s his- 
tory. 


Dear Y. T.: 


You ask that your readers express their opinions 
on what you have written and in that light I ven- 
ture a few remarks. With your general political 
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analysis I have little quarrel. That is, | would agree 
that the world as a whole is moving towards social- 
ism, if by that you mean the ownership and/or con- 
trol of the main means of production by the state. 
This is certainly true of England, so much so that 
at present one can hardly, with honesty, call England 
a capitalistic country. It is much more socialistic. 

And even the U.S.A. has in the last 15-20 years 
moved so far along the lines of control of business 
interests, of the stock market, of the use of capital, 
towards higher progressive taxation and social secu- 
rity, along with recognition of labor unions, that it 
can hardly be called a purely capitalistic country. 
Certainly it is not the type of capitalism which Marx 
knew. Thus I have no quarrel with the idea that the 
whole world is moving towards socialism, even the 
“capitalistic” U.S.A. In fact I have a suspicion that 
some of the venom expressed by the Communists 
really arises from that point, namely that the U.S.A. 
is not developing as Marxian theory would have it, 
a factor which is very disturbing to Marxian funda- 
mentalists. 

Another of your basic political assumptions is that 
the U.S.A. is imperialistic. This is one of the re- 
quirements of Marxian theory and therefore there 
is not much point in discussing it. I feel that it is 
a matter of point of view and definition. I can well 
understand how the U.S.A. will be thought imperi- 
alistic. It is probably inevitable that any world 
power will appear to be imperialistic. There is no 
way that such can be avoided in our closely related 
world. The possession of power such as the U.S.A. 
or the U.S.S.R. has in the present world is such that 
their very words and deeds influence the rest of the 
world and lay one open to the criterion of imperial- 
ism. This is as true of the U.S.S.R. as of the 
U.S.A. In fact now that words such as imperialism, 
capitalism, democracy, and freedom have become 
fighting words, it is difficult to use them in any ac- 
curate sense other than for the emotional content 
one puts into them. They can only be used accu- 
rately after a long semantic introduction. 


But enough of political discussion. Now for some 
of the theological issues raised by your articles. 
First as to the matter that Christian missions have 
been “used” by imperialism for purposes of aggres- 
sion. No one in his right mind would deny that mis- 
sionaries coming from America are influenced and 
molded by the social environment in which they 
grew up. This is unavoidable unless you would have 
missionaries raised on the moon or a desert island. 
But to conclude that because of this there is a sinis- 
ter plot of aggression seems to me unnecessarily 
cynical and Machiavellian. Furthermore it is only 
half the truth. The majority of missionaries of my 
generation at least, are quite aware of the back- 
ground from which they came, are clear in their 
own minds that their mission is to preach Christi- 
anity and not Western civilization in any form or 
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character. They regret that Christianity and West- 
ern civilization are mixed up in their own lives and 
consciously try to discount the latter and sort out the 
parts that are purely Christian. This is not easy 
(for a Chinese or American) but we are certainly 
aware of the problem and the danger, thanks to Karl 
Barth, Reinhold Niebuhr, Emil Brunner and Hen- 
drik Kraemer. Furthermore one of the motives of 
many missionaries is just that they want to do what 
they can to offset some of the more sordid aspects 
of Western economic and diplomatic encroachment 
on Asia. They feel a responsibility along that line. 
I believe that in many cases you will find that not 
only individual missionaries, but church groups have 
stood opposed to the policy of their own government 
when they believed it unfair. The stand of the Kung 
Li Hui in 1927 is a case in point. I would also add 
that your generalization is quite unfair in the case of 
Swiss, Danish, Norwegian, and Swedish mission- 
aries. They can hardly be called capitalistic, since 
they come from some of the most advanced socialist 
countries in the world. 

No one would disagree that the church in China, 
as elsewhere, needs a rather thoroughgoing revival 
and reformation. Your feeling is that what is 
needed is a new Luther. Politically perhaps there 
are many similarities between Luther’s period and 
the present period in China. One of the important 
external factors in the Reformation was the political 
situation in Europe. It is doubtful whether Luther 
would have succeeded had it not been for the sup- 
port of some of the German princes who chafed at 
the “foreign” domination of the Holy Roman Em- 
pire. Luther was able to ride the crest of a 
growing nationalism and capitalize on that in his 
break from Rome. One of the bad effects of the 
Reformation was Luther’s subservience to the Ger- 
man princes. From it grew a concept of relations 
between church and state which made it possible for 
Hitler to come to power without any great opposi- 
tion on the part of the rank and file of Christians. 
I might point out that the period of religious refor- 
mation was not the period of the industrial reforma- 
tion. That came some 300 years after the Reforma- 
tion. 

But looking at the Reformation from the religious 
point of view it seems to me that the type of refor- 
mation for which you call in China is not similar to 
Luther’s. Unless I misunderstand Luther, his great 
emphasis was on faith rather than works. What you 
are calling for is essentially an increase of works, of 
good deeds, of social activity along the lines of the 
New Democracy and that along these lines lies the 
salvation of the church in China. While not wishing 
to disparage for a moment the need for this kind of 
development, I believe that Luther was dead against 
any salvation through works. Works are the prod- 
uct of faith and what is needed is a renewal of faith, 
faith in God’s saving power in Jesus Christ rather 





than faith in any particular political alignment. 


The place where I would perhaps take greatest 
issue with you is in your concept of the church. 
Incidentally if you have been in any country churches 
you will know that most of them do not have sanc- 
tuaries used only a couple of hours a week. In fact 
they have no sanctuaries at all, meeting in an empty 
classroom or a few “chien” in some Christian’s 
home. And many, although not all, of the churches 
that I have known in towns use the sanctuary for 
school assemblies and other meetings throughout the 
week, 

However, back to your concept of the church. 
Your main emphasis is that it is a thing determined 
by the environment, an organization molded by the 
social pattern in which it lives. This is good Marxian 
doctrine which contains an element of truth. We 
have underestimated the influence of the environ- 
ment on church life and organization. But there is 
another side of the picture, one of which you are 
certainly aware as you admit at one point that Chris- 
tianity has given birth to our present civilization. 
But an organization which can give birth to a civili- 
zation can hardly be purely a reflection of its envi- 
ronment, which of course the church is not. There 
is a transcendental element in the church. It is the 
body of Christ as well as the body of believers, 
and although it is in the world it is not of it. Unless 
there is a supernatural element in the church it has 


no grounds on which to fight totalitarianism. If it 
is purely a congregation, a group of believers gath- 
ered by their own fellowship, then it quickly learns 
to live alongside of totalitarianism. 

Thus I am wary of your emphasis of a rather 
complete identification of the church with the New 
Democracy or any other social system. That way 
the church will die and it will die unto death and 
not unto life. Come to terms with the New Democ- 
racy the church certainly must. My hope for the 
good of China is that the People’s Government will 
succeed ; there is no other hope for China. But iden- 
tity with it is another matter. You rightly criticize 
the church for a too close identification with bour- 
geois capitalism. Amsterdam did the same, Reinhold 
Niebuhr has been doing it for years. But to go to 
the other extreme and become identified with the 
New Democracy is just as dangerous. This is not an 
easy path to follow but the path of the Christian has 
never been an easy one. 

Finally let me thank you again for your articles. 
I am glad that you wrote them. I regret that they 
were published in a daily paper, for they will be 
misunderstood by non-Christians and those who 
have only a little understanding of Christianity. 
However, they are essential reading for Chinese 
Christian leaders, missionaries, and mission societies. 

RosBINS STRONG. 
Nanking, China. 


The World Church: News and Notes 


A Message from Chinese Christians to 
Mission Boards Abroad 


This highly significant message of the Chinese Chris- 
tian leaders to the Mission Boards abroad is published 
in part because of its significant expression of the tem- 
per of Chinese Christianity in the present crisis. This 
document is signed by 19 Christian leaders, including: 
General Secretary, General Assembly, Church of Christ 
in China; General Secretary, National Christian Coun- 
cil of China; Bishop in Peking for the North China 
area, Methodist Church; President, University of Nan- 
king; Chairman of Boards of National Committee, 
YMCA and CLS; General Secretary, Churches of Christ 
(Disciples) ; and General Secretary, Council of Chris- 
tian Publishers. 


A new chapter in the history of China has begun; 
a new era has dawned. A new “People’s Government” 
has been born under the leadership of the Chinese Com- 
munist Party, with the cooperation of all the revolution- 
ary elements in the country, and with the avowed com- 
mon purpose of putting into execution the political, 
social and economic principles of the New Democracy. 
Historically, the new era is the culmination of a cen- 
tury’s struggle against external exploitation and cen- 
turies of internal feudalistic oppression. It is the main 
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milestone in the nation’s struggle for national unity, 
independence and democracy. From now on, a new 
political concept, a new philosophy, a new creed and a 
new mode of living will be instilled into the masses of 
the people with a vigor that is hitherto unknown. Much 
of China’s traditional heritage will be rigorously scru- 
tinized, and, if need be, discarded; many new and far- 
reaching policies will be put into execution. Likewise, 
much of Western culture that has been introduced in 
recent years will be re-examined and shorn of its un- 
desirable elements. Out of this will be born a new 
China, radically different from the China of old. Com- 
pared with the present moment, the change of dynasties 
in the 4,000 years has little significance; the revolu- 
tions of 1911, of 1927, and the war of resistance are but 
wavelets in the rapids of time. From such a change 
there is no turning, and at such a time diehardness has 
no place. 


We Christians in China feel the urgent necessity of 
re-examining our work and our relationship with the 
older churches abroad in the light of this historical 
change in China. We need not re-examine our faith, 
for our fundamental faith in Christ is not to be shaken, 
and under the New Democracy, freedom of religious 
faith is definitely stipulated in the adopted national 
policy. ... 





a 


SS _ ei A 











ee ee ee ee ee ee ee oe 


EEE <_< << —l rl llr 








+ AS me NN mf 


TT se Ow 








Just at present, there do exist scattered abnormal con- 
ditions where religious activities have apparently been 
interfered with. Such is to be expected during the first 
days of the revolution, and can be attributed to the mis- 
understanding of the lower ranks of the political work- 
ers who do not have a full grasp of the real government 
policy in regard to religious bodies. We have the hope 
that this wave of abnormalcy will soon pass, and proper 
conditions will be established in due time. We are con- 
fident you will be able to adopt the same view on what 
is happening now and will not be swayed by the momen- 
tary eddies of the present. 


There does exist some deep-rooted feeling on the part 
of the Communists that the Chinese church has been inti- 
mately related to imperialism and capitalism. It is a 
fact that the Christian church in China in the past has 
been entangled with the unequal treaties imposed upon 
China under duress, it did enjoy certain special privi- 
leges accruing from them. It is also a fact that the 
churches in China have had close connections with the 
churches in Britain and America in personnel and finan- 
cial support. It is also a fact that the church life and 
organization here in China has been modeled after the 
pattern in Britain and America. Traditions of denomina- 
tionalism have been imported and taken root here. Much 
of the church administration is still in the hands of 
missionaries, and in many instances church policies are 
still determined by the mission boards abroad. We do 
realize and so wish to assert that missionary work in 
China never had any direct relationship with govern- 
ment policies; mission funds have always been contri- 
buted by the rank and file of common ordinary Chris- 
tians and church members; missionaries have been sent 
here for no other purpose than to preach the Christian 
gospel of love, and to serve the needs of the Chinese 
people. The central Christian motivation will not and 
can never be questioned, but these other social implica- 
tions can very easily give rise to misunderstanding and 
accusation. ... 


Heretofore, the Chinese church has been keeping it- 
self aloof from the political torrents that surged around 
it. The new philosophy considers that all phases of life 
must necessarily come under the influence of politics in 
contradistinction to the traditional Protestant view of 
the separation between church and state. In a world 
where political influences play such an important part 
and affect our lives and work so extensively, it is a 
challenge how the church as an institution and Chris- 
tians as citizens in society can perform their Christian 
functions and discharge their duties to society at the 
same time. In areas of social service and education we 
shall have to accept the leadership of the government 
and conform with the general pattern of service, organ- 
ization and administration. . 


Specifically, we wish to invite your attention to three 
fundamental points of future policy: 


1. The authority of policy determination and financial 
administration must pass over to Chinese leadership 
wherever it has not yet been done. Definite steps must 
be taken for its realization. The principle of self-support 
must be reiterated and steps taken for its final consum- 
mation. 
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2. As regards the future position of missionaries, we 
would like to state: 


a) There is nothing in principle which makes the 
future position of the missionary untenable, or renders 
his service unnecessary. On the contrary, there is a 
definite challenge to work and serve under adverse cir- 
cumstances, and to bear witness to the ecumenical fel- 
lowship. Even though circumstances may render active 
participation difficult, the mere presence of the mission- 
ary will give articulate expression to the Christian 
quality of our fellowship which transcends all differ- 
ences and defies all obstacles. 

b) The future contribution of the missionary will lie 

along lines of special service projects, and not along 
administrative lines. To BE, to SHARE, and to LIVE 
will be a significant contribution in itself... . 
3. Regarding financial support, there is nothing in prin- 
ciple that prevents its continuance. It is understood that 
mission funds are still welcome provided no strings are 
attached. It is to be stressed here, however, that such 
financial support should be regarded as temporary in 
nature, and it is the duty of the Chinese church to build 
up its own support as soon as circumstances permit. 
An understanding needs to be reached between the 
Chinese church and the mission boards concerned, based 
upon the principle of self-support on the one hand, and 
a realistic evaluation of the problem on the other. 

The Christian movement will have its due place in 
the future Chinese society and will have a genuine con- 
tribution to make. Its future road will not be a bed of 
To build a new nation of the ruins of the old 
will not be easy, neither will it be easy to build a genu- 
inely Chinese Christian movement. Difficult as it is, 
the task will be easier if we can clear away some of the 
unnecessary obstacles in the way which we ourselves 
can remove... 
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East Asian Conference on 
Communism and Youth 


“In this creative stage of Asian life, with its possibili- 
ties for good and evil, with its discovery of the worth 
of the human person, but also with its tendencies to- 
ward nihilism and totalitarianism, the peoples of Asia 
and particularly the younger generation, need the pro- 
phetic warning which only the church can give about 
the foundations of human dignity and the common life. 

“In considering communism, the Christian must dis- 
tinguish between the social revolution which seeks jus- 
tice and the totalitarian ideology which interprets and 
perverts it. The Christian church must welcome the 
demand of the peoples for a fuller participation in the 
life of society at the level where power is exercised, 
since this is an expression of human dignity; and the 
rise of communism is a judgment on the churches for 
their failure to do so. Nevertheless the struggle for 
justice frustrated itself if the evil forces inherent in any 
human situation are not held in check. Because com- 
munism lacks a conception of the independence of moral 
reality over against power, it denies the supremacy of 
the moral law over power-politics and hence in the long 
run defeats the very purpose of the social revolution. 
This ideological error in communism, which turns a 
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social revolution for justice into a new oppression arises 
out of the self-righteousness of its militant atheism; and 
at this point the conflict between Christianity and com- 
munism is fundamental. 


“The most fundamental freedom is religious freedom. _ 


Nations are not truly free unless they recognize that 
each citizen has the right to decide for himself what 
religion he will profess, and that each religion has the 
right to proclaim its convictions without interferences. 
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We are glad to find that in most Asian lands these 
truths have been stated in the national constitutions. 

“But we also are aware that the official acceptance 
of these principles often goes together with theories 
and policies which are in fact a denial of religious free- 
dom. We hear of legislation which makes Christian 
evangelism virtually impossible in certain areas. We 
hear of discrimination against Christians and of ma- 
terial advantages being offered them if they will adopt 
the dominant religion of the country. The Christian 
churches and national Christian councils must take an 
energetic stand against all these infringements of reli- 
gious freedom and assist in educating the adherents of 
all religions towards a fuller understanding of the na- 
ture of religious liberty.”—Extracts from “The Church 
in Social and Political Life” adopted by the East Asian 
Christian Conference held at Bangkok. — Ecumenical 
Press Service, New York. 


Dilemma for Youth 


Lack of a definite Christian social program has hind- 
ered the conversion of politically conscious Oriental 
youth to the Christian faith. The assertion was made 
in a report of the youth delegates meeting together at 
the East Asian Christian Conference. 

The nine youth delegates representing ten countries 
claimed that “concern for social and economic justice” 
was often first aroused during education in Christian 
schools, but that because the churches offered no con- 
crete social proposals, the Christian-educated youth 
drifted out of the church and into political parties. 

The young people hailed the development of World 
Council work camps—three of which were held in Japan 
this summer—as putting the ecumenical idea into prac- 
tice. “These work camps make a great contribution to 
the training of leaders, and we would emphasize that 
leadership is the key to the youth situation.”—Ecumeni- 
cal Press Service, New York. 


Communication 


Dear Sir: 


Robert E. Fitch’s piece, “Science and the Party Line,” 
in the December 26, 1949 issue of Christianity and Cri- 
sis is very funny. Particularly amusing is his parallel 
between the scientific “party line” in America and the 
political “party line” in Russia. Here, “if science tells 
us to eat spinach for the sake of our health, we eat it 
and believe.” There, if Stalin tells us that acquired 
characteristics are inherited, they teach it and believe. 
Practically the same! What I am curious about, though, 
is how Mr. Fitch’s point would appeal to the scores of 
Russian scientists who have been imprisoned or deported 
to slave labor camps because they did not believe Sta- 
lin’s pronouncements on genetics. Somehow I can’t 
recall any American professors, or just ordinary people, 
who have been picked up by the FBI and sent to Alca- 
traz for flaunting the “party line” on spinach. Per- 
haps, after all, the parallel is not quite perfect. 


WI Lt HERBERG. 
New York, New York. 
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